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Today Noica presents to Romanian culture and philosophy at least one challenge: he is the only interwar-formed philosopher who not only survived the communist disaster living in his own country but also left behind a complete philosophical system or –  at least –  an ontological one. If it happens sometimes that a philosophy is the expression of a certain age, in regard to his philosophy the things are exactly in reverse order: it goes against the age in which it is born. The will to carry the experience of thought until the end proved to be, in his case, stronger than any impediment which stood against him. By this will the philosophy was established, once more, as self-consciousness of the culture. It’s easy to see, casting a rapid glance at his work, that almost every philosophical domain is referred by Noica. From the study of the ancient philosophy to the thoughts about the new scientific discoveries all is touched by the philosopher’s industrious thinking. Such a curiosity loyal to the object is a characteristic of the philosopher in the true meaning of the word but is less common today when the proliferation of scientific data requires a self-enclosure of the mind i.e. the specialization. The crossing of the specialization barriers isn’t encouraged by the methods of the sciences – which are their ways to success. The philosophy also strives more and more for the rigour of natural sciences. In these unfavorable circumstances for speculation Noica had the strength to think philosophically i.e. to try to give a shape to his thinking without to borrow it from a subordinate science. But can we still talk today about – at least – a single science subordinated to philosophy? We ask ourselves now when every scientific discipline is in rapid development while the philosophy seems to be blocked in pure abstractions from which it haven’t escaped for two thousand years. 
Noica’s life (1909 – 1987) was one “in the service of idea”, it was led in the lack of the biographical side – the philosopher “being just in what he published”. He was born on the 12th/25th of July, 1909 in Vitanesti, Teleorman County, as the son of the landowner Grigore Noica and of Clementa (b. Cassanovici). He passed away on 4th of December, 1987 in a hospital in Sibiu. He spent his years of intellectual forming in Bucharest being a student of Spiru Haret High School (1924 – 1928) and after that he graduated in philosophy from Bucharest University (1933). In the year of graduation he married (in Sinaia) Wendy Muston (an English established here who will give him two children: Razvan and Alexandra), having Mircea Vulcanescu as godfather. He publishes with frenzy newspaper articles – he was a cofounder for many cultural societies and magazines (Criterion – 1934) together with the other members of Generation ’27: Mircea Eliade, Emil Cioran, Mircea Vulcanescu, Petru Comarnescu, Eugen Ionescu, almost all of them being “touched” by the charisma of Nae Ionescu. In 1934 appears his first book: Mathesis or The Common Joys  ( from a long series of original works which ends with De Dignitate Europae – a German book published soon after his death i.e. in 1988). The assassination of Zelea Codreanu in 1938 makes Noica to adhere, for a short period of time, to the Legionary Movement. In 1904 he passes his doctor’s degree under the guidance of P.P. Negulescu. In the Second War’s time he is recruited as non-combatant soldier (because of a renal operation he undergone in his youth) and he joins as a translator for American and German soldiers in Timis and Craiova.
In 1949 he is arrested by the authorities of the freshly established communist system from his only remained estate – in Chiriacu, the Teleorman County – and he is forced to live in Campulung for nine years, till 1958. Between11 December 1958 and 8 August 1964 he is a political prisoner and after his release he will be – until his death – carefully observed by the Security. From 1965 until his retirement in 1975 Noica works as a researcher at The Logic Center of Romanian Academy. In 1972, 1978, 1983 and 1985 the philosopher obtain the permission to travel in the Western Europe where he meets again his wife and children (these became English citizens after their parents amiable divorce from 1948) and other people in exile (Eliade, Cioran, Monica Lovinescu, Virgil Ierunca etc.). After his retirement Noica withdraws to Paltins where he will remain until his death. In this small mountain resort he will give birth to a philosophical school – a dream he had since his youth. This small locality becomes a place of pilgrimage; he has a few disciples – most known among them being Gabriel Liiceanu and Andrei Plesu. In 1981 he publishes The Becoming into Being – his most important ontological work. After his death, occurred on the 4th of December 1987, he is buried at the hermitage in Paltinis.  
Noica’s ontology, as it is exposed in his main work: The Becoming into Being, is the result of a life-long idea: the idea that the philosophical enterprise must have as its object the modality by which that what becomes – the individual – can have access to being; and if the old philosophy focused mainly on being and its determinations and the modern one showed interest especially in becoming, Noica wanted to inquire “the becoming into being”. The thinking has – even from pre-Socratic times – its correlate: the concept of being. This concept, appropriate to philosophy, to thinking – a truly concept – cannot be taken from its owner, from philosophy; it cannot become “mathematical”. However the being is the most comprehensive concept the thinking can have, with whom it can identify; and that’s where the super ordination of philosophy comes from. Now we can reformulate Noica’s fundamental question: how do we think the being today? His answer was: the becoming into being is our concept of  being.
But, if the sense of the becoming comes in discussion, this is placed – generally speaking – at the level of thinking. The becoming, the philosophy is interested in, is something of the thinking nature. The nature’s or world’s becoming or anything else which is exterior to thinking cannot be the object of philosophy. This doesn’t mean that the philosophy shows no interest in these at all, but that any un-philosophical becoming must first be carried in the horizon of philosophy, must be thought of and must be “purified”. This means nothing else than to eliminate everything which can distract the thinking from its primary activity – to get to know itself. The categories which Noica puts under the concept of being are: Totality, Limitation (which doesn’t limit), Autonomy and Necessity. We notice that here the philosopher makes some modifications (with regard to the kantian table of categories). The Limitation simply cannot answer for the whole realm of being. It becomes the limitation which doesn’t limit. The disjunctive statements become absolute and their correlative – the community category – becomes the autonomy category. The description of being or its definition is – according to these categories: the totality, which is limitation that doesn’t limit, autonomous and necessary. Noica end his enumeration saying: ”Being” could mean therefore the presence, more or less affirmed, a presence not only in thinking but also a material presence whose existence can be truly verified (and not a illusory one) – namely as an existence in action which operates as a ground of things and as a unity in their core and which is perennial. The being overlaps the becoming, for both of them these determinations being appropriate. 
Now, after we examined the concepts of being and becoming at Noica trying to grasp each one independently of the other, we see that their coupling into becoming into being isn’t absurd but inevitable. But “the becoming into being” isn’t just an end but also a beginning. There are words to which philosophy gave an unusual fate. These words were common parts of a language and didn’t differentiate from other words by a more frequent use or by a curious form. Their attraction consisted mainly in their power to signify (sometimes even opposite things, as Hegel asks – showing by this their speculative origins). Such words are: idea, form, nous, in itself etc. These words crossed the borders of their native languages. The “întru” particle, thinks Noica, deserves to be raised from among the common words to the horizon of philosophy, to the conceptual level. Its virtues make possible a happy meeting between the power of language and the necessity of thinking. The “întru” preposition is not a simply preposition at all. Initially, in the Latin language, intro means “inside” and is an adverb. As a preposition, in Romanian, it means also “towards” and “in” which means “neither inside nor outside”, that is “both”. The analysis of the word intru leads finally to a very modern notion: the concept of field, claiming also the circularity. The expression “the becoming into being” covers the entire adventure of thinking. The concept of becoming has revealed its complex structure (which is close to the Hegelian Phenomenology of the Mind). Therefore by becoming Noica means the activity of thinking accompanied by the results of this thinking. The process in which the thinking appropriates the object of thought is at best described by a circular movement. But the most important fact found by the “unfolding” of the two concepts (being and becoming) was that they both – somehow – “belong” to each other and that they tend in a natural way one towards the other. The “discovery” we’ve done reveals the fact that was much easier than one could think for Noica to impose the “intru” particle and that’s because it “fitted”. What impresses in Noica’s work is the effort to bring into knowledge, to integrate. From this effort arise all the IDG tribulations (Individual – Determinations – General) and also the progress of the concept – the ethos of the orientation – which describes the way of being of the human reason: a reason kept in the dialectical circular movement of becoming into being, but a reason which not only mirrors the becoming but also contributes to its achievement. The ethos of neutrality is an extreme case of the ethos of orientation in which the reason cannot but strengthen this ethos, although it seems to contradict, by its passivity, its orientated nature. The neutrality is just a moment of the orientation and who pretends he can be neutral and unbiased in any life matter – from the little things to the most abstract ideas – proves, as Noica says, that “he didn’t understand the neutrality”. The man is fully neutral only after his death.
We cannot overlook the hermeneutical implications of Noica’s philosophical discourse: these exactly take us into the core of his metaphisical thought. Noica’s philosophical discourse must be looked at having as background a certain methaphisical horizon from which it cannot be separated.  It’s an essential discourse made up from essential expressions and words: into, the self, the archee etc. – these words play the role of sense nuclei being the seeds of Noica’s philosophical discourse and thought. Noica descovers – as did Heidegger – the creative primary power of the language of being – a diferent language from the denominative one, the latter being perceived as an instrument to express the time-space presence of things or as a means of communication. Noica gets access to a poetical primary language where not the words signify the things but the things summon up the words. For the philosopher the language (the discourse) is the thought itself and – being a language – the thought is hermeneutics, but a creative hermeneutics. The word tends to a complete explicitness whitout to be exhausted by its different many uses. Repelling the wittgensteinian postulate that „about one cannot speak, one must keep silent”  - or „the negative ontology” or the apophatic dialectic which grounds into „silence” – Noica makes use (whith excessive economy) of  the method of ethimological anamnesis as a modality to retrace the forgotten road of being by the lingvistic return to the primordial. His interest in some Romanian idioms appears in Pages on the Romanian Soul (1944) and goes on with The Romanian Philosophical Speaking (1970) and Creation and Beautiful in Romanian Speaking (1973) – the last two books were published togheter in one single volume: A Word Togheter About the Romanian  Speaking (1987) – and finally The Romanian Sense of Being (1978). Not limiting itself to idiomatic his discourse stays open – unclosed – according to „a closing that opens itself” or to „a limitation that doesn’t limit” and it’s so because the philosopher didn’t look for the Romanian but for the universal. In his way he met the Romanian because he had to think in the frame of „the limitation that doesn’t limit of our language” then he subject  the Romanian language to an endurance test – a soil preparation for his own ontological construction.
The first contact with the Eminescu’s manuscripts took place, as he confessed, in 1967 when they were trying to publish the kantian translations made by Eminescu (and these were indeed published in 1975 under the title Mihai Eminescu, „Kantian Readings”). On the spot he became afflicted with „eminescianite”. He will lead a tough press campaign in order to facsimilate all the forty-four manuscripts of the poet (an event that hardly happened at the beginning of our century) which he compared with the notebooks of Valery or Leonardo da Vinci. In these notebooks Noica sees the „the complete man of Romanian culture” – Eminescu. Some of his articles in which he struggles for the facsimilation of the manuscripts of the poet are put together, during his life, in the volume Eminescu or Thoughts About The Complete Man of Romanian Culture (1975), the others are published after Noica’s death under the title Introduction to the Eminescian Miracle (1992). Besides struggling for the facsimilation of „a laboratory of a genius” Noica  tests his own interpretative capabilities on some of Eminescu’s writings. In this way he founds that the poet puts „the infinity” in opposition to „that what goes on forever” („infinirea”) the latter one is a characteristic of the time, a time which contains the whole rality though and which is solidary with the space. This „what goes on forever” („infinirea”) doesn’t overwhelm the man as Pascal thought, it isn’t anymore something external to the things and to the man but shares the same essence with them. By means of this concept Eminescu tames the infinity because the world isn’t finite or infinite but is „that what goes on forever”. In the same way the infinitive isn’t anymore  something virtual or actual but both at the same time, is „infinire”. „Infinirea” is a grow, not unlike the idea Brancusi tried to express in his „Endless Column”, is a self-overflow of something. Then Eminescu has the insight of the „upsettings” (one finds many of these in his notebooks) and Noica feels these bring something new to the mind and soul: „placutu-mi-au”, „purta-ne-vor”, „părutu-ni-s-a” a.o. Another  idea is that according to Romanian speaking matrix which Noica conceived  the chaos and the nothingness – in Eminescu’s work – are both manifestations of being. Therefore we can say the being doesn’t arise from the nothingness and isn’t something opposed to this but it arise from chaos and is opposite to this, (as in the ancient Greek poems): it is the ground for „all things that quickly pass”  and become „lost worlds”. A special place in Noica’s thought is occupied by the notion of „arches” („arheii”) which he takes from Eminescu. These are part of the category of the universal, in which we also fiind The Hyperion, they are a kind of actual inexistent patterns but which suddenly jump into being, copletely formed. The archees (arheii) are something analoguous to great men which pop „suddenly” in dire straits of the spirit and are capable to mould large masses of people. Eminescu asserts a kind of universal mind, „ a mind of the universe” where the archees subsist until their manifestation. Archaeus „should had existed as an idea, as a received comedy whose manuscris has lost and no one knows anything about although it existed, exists indeed, in the mind of the universe”[…] „Archaeus is the only reality in the world, all others are mere trifles – Archaeus is the whole”[…] „Therefore you were, you are, you will be forever” (Archaeus).
With regard to the famous Eminescian poem The Hyperion Noica has his own special interpretation. According to his opinion the Romanian ontological model shows itself in two important litarary creations: in Eminescu’s Hyperion and in the folk fairy tale Youthfulness without Oldness. In the folk fairy tale the model appears in its achievement but in the Eminescian masterpiece it remains unfulfilled. Noica starts the analysis of the poem by „unfolding” the senses of the word Hyperion: hyper-eon , he who walks above – in its original Greek meaning, this is to say that who isn’t fixed in an individual condition like us all but who walks above our fates owing to his general nature. In spite of the fact that he is of a general nature, an „wanderer” completely unbound of our world (or exactly because of this fact) he has, for a moment, the desire to be bound to this world, to get material determinations. So the entire poem describes the sufferings of Hyperion arised  from his imposibility to become an individual nature. We have therefore on one hand a general nature (Hyperion) who tries to get as many determinations as possible in order to be able to meet an individual nature and, on the other hand, an individual nature (Catalina) who, with all its determinations, tries to meet a general nature. The two natures (or their determinations) don’t finally meet – the model of being remains unachieved – but important is they looked for each other.
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